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PASSIONS AND FREEDOM FrROM PASsioNs

Christ the Savior founded His Church as the Kingdom of God on earth,
but it is not possible to be a member of the Christ’s Church without making
an effort to free ourselves from passions. Satan causes confusion in people’s
minds; temptations darken our intelligence and we forget where we come
from and where we are going. Sin changes our focus from God, Who is the
source of our life, to things which surround us. Since we are in a state of sin
the world captures our senses with beautiful forms and sweet promises. The
mind is no longer in control and forgets that God is the only thing that can
fulfill our desires; nothing else can quench our thirst for the infinite.

We can say that the passions represent the lowest level to which a
human being can fall. They so dominate our will that we become enslaved,
tyrannized and possessed by them. St. Nilus the Ascetic says that "the
nature enslaved by passions sends to the stomach by way of the deeply dug
channel of greediness [gluttony] prepared food as into a sea which can
never be filled. The stomach is like the sea, absorbing all the rivers which
pour into it, without being satisfied. The stomach consumes through
digestion and the sea consumes the sweet water through saltiness. Both of
them want more and more but their gaping mouths are never filled"
(Peristea Patrologia Greacd, vol. 79, p. 182).

There are listed in ancient Christian literature eight passions: gluttony,
fornication, love of money, hatred, despair, laziness, vainglory and pride.
They coincide, more or less, with the seven deadly sins: gluttony,
fornication, avarice, anger, jealousy, slothfulness and pride. These are not
only passions of the soul but also of the body. Because of the close
connection between soul and body, bodily passions are intertwined with
those of the soul, and they influence each other. Ascetic writers believe that
in young people greediness is the cause of all the other passions.

The monk Evagrius, making a distinction between thoughts and
passions says, "It is impossible for someone to fall into the snare of
fornication if he is not first overcome by gluttony. Hatred cannot trouble
him who is not interested in food, wealth or vainglory. And if he does not
eliminate all these it is impossible not to fall into despondency”" (Romanian
Philocalia vol. 1,1947,p. 48). And St. John Cassian says that sometimes
the odor of food makes the body heavy and gives birth to indifference and
drowsiness (ibid., p. 98). We must use food in order to live, not to become
slaves of our appetites. Some eat more bread and others less, but what we
should look for must be restraint and discernment.The use of bread with
measure and discernment gives health to the body and doesn’t deprive one
of holiness.



For the elderly the main passion is pride. The greediness of the stomach
and pride represent the same egocentric thirst in relation to the two aspects
of our being: physical and spiritual. These two passions are rooted in self-
love. St. Maximus the Confessor says that he who possesses egotism
possesses all the passions. Egotism represents a breaking away from God,
Who in fact is the center of our existence. And because man cannot exist
by himself, he finds his point of gravity in the world. Through faith,
however, (i.e., through frequent mention of the Name of God) we can
overcome egotism.

All the other passions, even though they disturb the soul, fight only
against the opposing virtue, trying to overcome it; so they only partially
darken the soul. The passion of pride, however, darkens the entire soul and
throws it into the deepest abyss. Pride tyrannizes the soul like a despot,
undermines it and totally demolishes it from its foundation. This happened
to Lucifer, the angel of darkness, who of old fell from heaven; he
considered himself to be equal to God. Him the prophet Isaiah reproves
when he says, "For you have said in your heart, I will ascend into heaven,
Iwill exalt my throne above the stars of God:... Iwill be like the most High"
(Is. 14:13,14). All the Fathers teach us that we cannot reach the perfect
virtues but by faith, fear of God, meekness... all these only by the grace of
God, the love of our Lord Jesus Christ and the love of neighbor.

Fornication breaks man into pieces and takes away his unique qualities.
Forgetfulness of God has as a result forgetfulness of self; one forgets that
he is a person, an eternal entity. And in this way human nature passes from
passion to passion: from anger to despondency, from despising people to
avidly looking for their company — not having any balance in one’s
impulses. Passions are the opposite of true love, which is, in fact, harmony
and peace among men.

Man should take care of the purpose for which he was created, to take
care of his salvation. This is possible only when we "lay aside all earthly
cares. "Our concern must be to please God, not the world. We must
continue to live in the world with the body, but otherwise we are spiritual
beings and our desire should be beyond this world. When we will succeed
in eliminating earthly cares we will also be free of the passions. In fulfilling
the will of God we fulfill ourselves. ®

Due to the work on the iconography of the
church, there will be no iconography classes
this year.




PassioN WEEK

For the Orthodox Christians, the week following Great Lent is a very
special time, referred to as “Passion Week.”

The period of Great Lent, and most of all Passion Week, represents the
preparatory period for receiving the great joy of the Resurrection of our
Lord, the truth that stands at the foundation of our faith. The Holy Apostle
Paul says: “And if Christ is not risen, then our preaching is empty and your
faith is also empty” (1 Cor. 15:14). Two thousand years ago, our Lord Jesus
Christ, the Son of God, became man so He can save the world. We, by
observing Great Lent, reenact the moments of passion He endured for us;
We are close to Him along the entire way — from the entry into Jerusalem
all the way to the Golgotha — joining Joseph and Nicodemus for the burial,
so that in the end, being sure of His Resurrection, we join Thomas in crying
out: “My Lord and my God” (Jn. 20:28).

The “road of salvation,” traveled during Passion Week, along with the
events that took place these days, starting with the Entry of the Lord into
Jerusalem, and all the way up to the Golgotha, starts Sunday and ends the
following Saturday. Before we start down this road, however, itis necessary
to mention that the Jews used to count the days of the week starting in the
evening Sunday being the first. The importance of the day is measured
based on the activities that take place during that day, regardless of the
length of time the activity took place. This is why the number of days the
Savior was in the tomb, were not necessarily 24 hour days, but are
considered to be three — Friday, Saturday and Sunday. In order to better
understand the events that took place we will follow the road the Lord
traveled during this last week of His earthly life.

Sunday — known also as Palm Sunday — marks the day of the Lord’s
triumphal entrance into Jerusalem, and the beginning of His Passions: “And
a very great multitude spread their clothes on the road; others cut down
branches from the trees and spread them on the road” (Matt. 21:8).
Spreading down one’s clothes for somebody is a sign of great respect, while
the decorating with branches is a festive act. The spiritual symbolism
howeveris different. The Blessed Theophilact says: “...in the spiritual sense
learn that the apostles first laid down their garments, which are their virtues
and then the Lord sat upon them...Those that went before are the prophets
who lived before Christ’s incarnation, while those who followed are the
martyrs and teachers who lived after these events. They laid down their
garments for Christ, that is, they subjected the flesh to the spirit, for the
body is a garment and a covering for the soul” (The Explanation by Blessed



Theophilact of The Holy Gospel According to Matthew, Chrysostom Press,
House Springs, MO, 1979, p. 176).

We need to mention also other symbolic elements of this day. The day
before, on Saturday, Jesus goes to, and spends the night in the house of
Lazarus, the one raised from the dead; Next day, Sunday, He sends two of
His disciples to bring Him a colt: “and He said to them, ‘Go into the village
opposite you; and as soon as you have entered it you will find a colt tied,
on which no one has set. Lose it and bring it’” (Mark 11:2). But he
forewarned them that they will not be able to get the colt unless they tell the
owner the Lord needs it: “ And if anyone says to you ‘Why are you doing
this?’ say, ‘The Lord has need of it,” and immediately he will send it here”
(Mark 11:3). And indeed, the apostles were permitted to take the colt when
they said the Lord had need of it. But did the Savior really need it? This
was not His first entry into Jerusalem. However, this triumphal entry, riding
amule, represents first of all the fulfilment of the prophecies, as well as His
triumph over death: “And when He had come into Jerusalem, all the city
was moved, saying, ‘Who is this?’So the multitudes said, ‘This is Jesus the
prophet from Nazareth of Galilee’” (Matt. 21:10-11). Jesus enters Jerusalem
on a donkey because the donkey is the symbol of humbleness. The same
Theophilact tells us: “He sat upon an ass for no other reason than to fulfill
the prophecy and to show us that our means of conveyance should be
humble”(The Explanation by Blessed Theophilact of The Holy Gospel
According to Matthew, Chrysostom Press, House Springs, MO, 1979, p.
175).

The crowds that met Him on His triumphal entry were shouting:
“Hosanna to the Son of David! ‘Blessed is He that comes in the name of the
Lord!”” (Matt. 21:9). Those are the ones who recognize Him to be the
Messiah and welcome Him. In Hebrew, Hosanna means “the one who
saves.” The joyous hymn they were singing was taken from Psalm 117:
“Praise the Lord all you Gentiles! Laud Him, all you peoples! For His
merciful kindness is great toward us, And the truth of the Lord endures
forever.”

And upon entering God’s Temple, Jesus drove out all the animals,
drove out the merchants and overturned the tables of the money changers
and of the dove dealers, restoring thus the atmosphere proper to a house of
prayer. In the house of His Father He acted as Master, meaning that the
things of the Father are also the things of the Son, and He restored it to its
initial condition: “My house shall be called a house of prayer” (Matt.
21:13). The driving out of the animals from the Temple, foretells the
transformation that was going to take place when there will be no more
animal sacrifices in the house of prayer. The merchants of doves are thrown
out not only from the Temple on earth, but also from the heavenly Temple:
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“Those who sell doves are also those who sell the ranks of ordination in the
churches, for they are selling the gift of the Holy Spirit, which once
appeared in the form of a dove” (The Explanation by Blessed Theophilact
of The Holy Gospel According to St. Matthew, Chrysostom Press, House
Springs, MO, 1979, p. 177). The mixing of spiritual teachings and
commerce turns us into thieves and the Church excludes us. The cleansing
of the Temple represents the cleansing of our souls.

Also on this day many sick people are cured: “Then the blind and the
lame came to Him in the Temple, and He healed them” (Matt. 21:14). But
when they saw this, and when they heard the children shouting: “Hosanna
to the Son of David” (Matt. 21:15) the elders of the Temple became very
angry. Jesus explained to them that from the mouth of children comes the
truth because they do not talk from the intellect, but are inspired by the
Holy Spirit. At the end of the day Jesus goes to Bethany, a village not far
from Jerusalem.

The next day, on Great and Holy Monday, the Lord returns to
Jerusalem and speaks to the multitudes. On the way to Jerusalem He withers
the fig tree, symbolizing the spiritual death of the unfaithful people who
after many years of teachings bears no fruit. It also symbolizes the
Synagogue that has only leaves but no spiritual fruit. The chance for
salvation was first offered to the Jews who are God’s chosen people from
the house of Abraham. Many of them believed and were saved, but many
rejected God, and those are the ones that are compared to the fig tree. Any
man who is concerned only with the things of this life and pays no attention
to those of the life to come is like the fig tree. (see The Explanation by
Blessed Theophilact of The Holy Gospel According to Matthew,
Chrysostom Press, House Springs, MO, 1979, p. 178.) As He declares
Himself, Jesus came to save the sinners, meaning everybody. However, like
us, they knew they had to abide by the Law, but were void of any spiritual
transformation. As we previously mentioned, the Jewish Synagogue was
full of rules and regulations that the Jews were observing, but without any
spiritual benefit. This parable invites us to apply our religious knowledge
because salvation starts here and now, and if the Savior happens to look at
our behavior, we may end up as the withered fig tree. Another interpretation
given to the parable of the fig tree refers to the strength of our faith in God.
If our faith in God is clear and strong, than whatever we ask for without
hesitation, we will receive: “...if you have faith and do not doubt, you will
not only do what was done to the fig tree, ...and whatever things you ask in
prayer, believing, you will receive” (Matt. 21:21-22).

On Great and Holy Tuesday, Jesus continues to be surrounded by
disciples and people, and He talks to them in parables. The use of parables



was twofold: this was one way that the Jews were comprehending reality —
through example — and those who wanted to find fault with His teachings,
could not understand what He was saying. The parables the Lord uses
comprise a large variety of teachings (see Matt. 21-25), and are very
beautiful, calling to repentance and foretelling of the Passions that await
Him in the next few days.

Of great significance is the parable of the ten virgins; they represent the
entire human race. The oil lamp each one had represents the chance for
salvation God gave to each one of us. But salvation depends also on us, not
only on God’s mercy. The five virgins that collected their oil in time, went
into the wedding chamber with the groom, and the five that were caught
unprepared missed their chance. The gathering of oil is symbolic of the
good deeds that we must do all along, not only at the end. Virginity is not
enough to gain the Kingdom of God. Atthe end of this life comes inevitably
“sleep” — in other words, death —, and after that the last judgement. We
all live awaiting the coming of Christ, and when the moment will arrive to
enter with Him into the Kingdom of God — represented by the wedding
chamber — the lamp of the soul will be kept lit by the good deeds done
during one’s life. Otherwise we will be like the foolish virgins, who
knowing they must prepare for the wedding, postponed it, losing thus
eternal life near Christ the groom.

On Great and Holy Wednesday we find the Savior is in the house of
Simon the leper. Here, a woman, anoints Him on the head with very
expansive oil used to anoint the dead, anticipating His death that was soon
to come. Also on this day, Judas betrays the Lord, selling Him to the
teachers and chief priests, for 30 silver coins. By fasting on Wednesdays
all year long, we affirm being with Jesus and the apostles, declaring our
affiliation with the Church, and disproving of the betrayal by Judas.

On Great and Holy Thursday, at night, in the house of Mark — the
author of the second Gospel — takes place the Last Supper. The Jewish
Passover approaching, two of the Lord’s disciples, Peter and John, sent by
Jesus, prepare the place where they will gather to eat the Passover: “And He
sent out two of his disciples and said to them: ‘Go into the city, and a man
will meet you carrying a pitcher of water; follow him. Wherever he goes in,
say to the master of the house, “The Teacher says, ‘“Where is the guest room
in which I may eat the Passover with My disciples?’” And he will show you
alarge upperroom, furnished and prepared; there make ready forus” (Mark
14:13-15). The spiritual symbolism here is best illustrated by the Blessed
Theophilact: “The man carrying the pitcher of water signifies one who has
been baptized. With baptism he goes into a house, that is, into a dwelling
place fit for rational beings. For he who has baptism finds restful



shelter...The master of the house is the mind, and it shows that it has
available a large upper room, that is, a capacity for the highest thoughts.
And this upper room is also ‘furnished’... it is not jagged with pride, but
made level and put in order by humility. It is there, in such a mind as this,
that the Pascha is prepared for Christ by two disciples, Peter and John, who
signify action and divine vision respectively. Peter, who was fervent,
signifies action, and John, the Theologian, signifies vision of the divine”
(The Explanation by Blessed Theophilact of The Holy Gospel According
to St. Mark, Chrysostom Press, House Springs, MO, 1997, p. 120).

That evening, gathered at the table, the Savior reveals to His disciples
His betrayal by Judas: “...one of you who eats with Me will betray Me”
(Mark 14:18). Not knowing to whom He was referring, each doubts himself
because God knows better the soul of man than man himself. And “...woe
to that man by whom the Son of Man is betrayed! It would have been good
for that man if he had never been born” (Marc 14:21), because Judas, was
created by God like the others, and chosen with the others to do good deeds,
but he fell on his own. Same way all of us; God has created us in the image
and likeness of Him, He created us to follow Him and to live through Him
and for Him, but we fall into sin just like Judas, without shame and without
remorse. Judas is then reprimanded openly, but unashamed he continues on
his way and: “...dips with Me in the dish” (Marc 14:20) says the Lord. For
this reason, for Judas and for those like Judas, did the Son of Man take upon
Himself all sins, so that the human race be saved. Because He, in His human
state, did not desire His death: “.. My God, My God, why have You
forsaken Me?” (Marc 15:34), but in His divine state He assumed the
“responsibility” knowing that there was no other way to save the world.

And while they were eating, Jesus took the bread: “...blessed and broke
it, and gave it to them and said, ‘This is my body’. Then He took the cup,
and when He had given thanks, He gave it to them and they drank from it.
And He said to them: ‘This is My blood of the new covenant which is shed
for many’” (Marc 14:22-24). Jesus accepts His death — the will of the
Father who sent Him — with gratitude: “... when He had given thanks, He
gave it to them and they drank from it.” We must do the same — receive
with gratitude everything that is given us by the Father.

This entire mystery of the Eucharist is the essence of the life of Christ’s
Church, it is the link between the Church and the assembly of the people,
forming together a triunity. The bread that is broken on the Altar Table is:
“The Body”, and the wine in the cup is “The Blood” that by the Holy Spirit
are miraculously transformed into the body and blood of Christ, that is
offered as a sacrifice for our union with God and for our salvation. The late
Father Alexander Schmemann says: “...the Eucharist is also the sacrament



of our access to God and knowledge of Him and union with Him” (A.
Schmemann, The Eucharist, SVS Press, NY, 1988, p.167).

Jesus announces then the Passions that await Him, reveals to Peter that
he will betray Him three times, and after night fall, He goes with His
disciples into the garden of Gethsemane, on the Mount of Olives, where He
prays that the death punishment be lifted from Him, but also that the will
of the Father be done: “O My Father, if it is possible, let this cup pass from
Me; nevertheless, not as I will, but as You will” (Matt. 26:39). And Jesus
went to pray alone, and when He returned He found the three disciples He
took with Him, sleeping and He said: “Watch and pray, lest you enter into
temptation. The spiritindeed is willing, but the flesh is weak” (Matt. 26:41).
Without God’s help, for which we must constantly pray, we cannot do
anything because our nature is weak.

Initially friend and disciple, Judas — who sells his soul to the devil and
betrays his master — leads the people who come to catch Jesus: “...behold,
Judas, one of the twelve, with a great multitude with swords and clubs,
came...” (Matt. 26:47). And He did not protest “Than they came and laid
hands on Jesus and took Him” (Matt. 26:50). “Than Simon Peter, having a
sword, drew it and struck the high priest’s servant, and cut off his right
ear...” (John 18;10), symbolizing that the hierarchs of the Church as well as
the multitudes, had ears, but did not hear what the Savior was preaching.
But He reproached Peter because he who rips will be ripped: “Put your
sword in its place, for all who take the sword will perish by the sword”
(Matt. 26-52).

Taken to Caiaphas — the high priest of the Temple — Jesus confesses
who He is: “Tam. And you will see the Son of Man sitting at the right hand
of the Power, and coming with the clouds of heaven” (Mark 14:62). In the
meantime, Peter forgets his promise that he will not betray Him, and denies
Him three times. Only after he heard the rooster crow the second time did
he realize his own weakness and repented.

During Great and Holy Friday, at the sixth hour, Jesus is taken to
Pontius Pilat, the Governor of Judea. Pilate finds Him innocent, but at the
request of the people, he frees up Barabba the criminal, and condemns Jesus
to be crucified. Whipped, spit upon, mocked and with the Cross on His back
Jesus is taken to the Golgota where He is crucified between two thieves.
The symbolic meaning of Jesus’ walk on Via Dolorosa — the Way of the
Cross — carrying His Cross, is beautifully described by the Blessed
Theophilact in his Explanation of the Gospel According to Luke: “At first
they laid the cross on Him and He went out of the city carrying it. This is
because no one else would have consented to carry it, for even the wood of
a Cross was considered cursed. Later, when they found a man named
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Simon, a Cyrenian, they laid the Cross on him, compelling the man to carry
it and forcing it upon him like some odious thing from which everyone else
drew back in abhorrence. This reveals a great lesson for us. The Cross is the
deadening of our passions, for the Cross deprives the passions of their
energy and activity, just as a crucified man is nailed down and made
immobile. Therefore a teacher who follows Christ must first take up his
own Cross, and nail down his flesh with the fear of God, and shine with
passionlessness. Only then can he place the Cross upon others who are
obedient to him. For the name Simon means obedience” (p. 306). We must
do the same, follow Christ, and bearing the cross that was given to us, to
free ourselves, that is to cleanse ourselves of our own sins, so that together
with Him we can enter the New Jerusalem, the Jerusalem from on High.

The observance of Friday with fasting gives us a chance to be part of
the crowds that were present at Jesus’ death and burial, being a day of great
mourning for every Christian. Friday evening we sing the Lamentations and
the Resurrectional Hymns of Blessing, in other words, the funeral service,
at which we participate also.

We have the chance to chose for ourselves who do we want to
resemble: the Apostles and the people who shouted: “Hosanna to the Son
of David! ‘Blessed is He that comes in the name of the Lord!” Hosanna in
the highest!” (Matt. 21:9), or do we want to resemble those who shouted:
“Let Him be crucified” (Matt. 27:23).

Nailed to the Cross between two thieves, at the ninth hour, He
out again with a loud voice, and yielded up His spirit” (Matt. 27:50). Taken
down from the Cross by Joseph of Arimathea, and wrapped in white linen,
He was placed in a tomb “...hewn out of a rock, where no one had ever laid
before. That day was the Preparation and the Sabbath drew near” (Luke
23:53-54). And the myhrrbearing women, who witnessed it, left to prepare
spices and oils. And on Saturday they rested, according to the law.

On Great and Holy Saturday, Quiet Saturday as it is also called, the
body of Jesus rests in the tomb, thus the prophesies of the Old Testament
have been fulfilled. m

113

...cried

11



Tuae Cross AND THE RESURRECTION
Arhim. Roman Braga

The Cross, the Crucifixion and the Resurrection of our Savior Jesus
Christ are of great importance in the history of our salvation. Without them
the Incarnation of the Son of God would have no meaning. We know that
the Orthodox Church in her liturgical and spiritual ascetic life never
separates the Cross of Christ from the mystery of His Resurrection. The
Church sees the cross in the light of the Resurrection and the Resurrection
as the victory of the Cross. This is why the Cross is called “life-giving,” and
the Resurrection is the source of joy in the entire life of the Church.

In the ancient world, the cross was a symbol and an object of torture for
malefactors, and it aroused a sentiment of fear and repulsion in people’s
souls. For the Hebrews, the cross was known as a sign of curse; it is written
in Deutoronomy 21:22-23 that he who is hung on the tree is a curse before
God.

After the Son of God was hung on it, the cross immediately became the
sacrificial altar of Christianity. On this altar the sacrifice of reconciliation
between man and God was offered. St. Athanasius the Great, referring to
these aspects from the life of our Savior, said that the Cross of Christ
became the altar of sacrifice for our salvation, and St. John Chrysostom
specifically states: “On Golgotha, Christ was both priest and sacrifice, and
the Cross was altar ...He was sacrifice in the body and priest in spirit ...He
was who brought and was brought” (Homily on the Cross).

St. Apostle Paul in his Epistle to the Hebrews shows them and us that
the sacrifices in the ancient law had no power to bring reconciliation to the
souls of the faithful, these laws being merely earthly. When the Savior
came, He offered Himself as a blameless sacrifice so that through His death
those who are called to the eternal inheritance would be redeemed from
sins.

The Savior Jesus Christ through His incarnation took on human nature
humbling Himself and becoming obedient even to accepting His death on
the cross. Through His blood shed on the Cross “...He has cancelled the
bond which stood against us with its legal demands...” (Col. 2:14) and
“reconciled us both to God in one body through the cross, bringing the
hostility to an end” (Eph. 2:16). That is, He demolished the ancient wall of
the law which separates the Jews from the Gentiles.

There is a harmony between history and the present reality: in the Old
Testament Moses hung a serpent on the pole for the healing of people bitten
by serpents; in the New Testament, Jesus crucified on the Cross heals our
souls from the bites of the enemy, the prince of darkness.
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The Cross is for us Christians the symbol of humility and of the highest
form of love. The unspeakable love of the Son of God for us men was
revealed in His extreme humility and suffering on the cross. The cross is
finally the sign of the Son of Man, which will precede the second coming
of the Lord. Referring to this, St. John Crysostom says: “The cross is more
brilliant than the sun and the moon. So do not wonder that the Lord will
come carrying His Cross. As He dealt with Thomas, showing him the print
of the nails and the wounds, so will he deal with us, showing us the wounds
and the cross to demonstrate that He is the Crucified” (ibid.).

The Resurrection of the Savior confirms His Divinity and His victory
over death which entered the world as a consequence of sin. Without the
Resurrection the horizon of our existence is confined to the dimension of
the terrestrial, the identity of our person vanishes, and faith and hope are
useless. The Resurrection of Christ is the full revelation of the glory that
was hidden in the cross. In our Christian life the Resurrection of the Lord
should not be only a commemoration of a historical event, because the
Cross did not produce a joy that lasted only a day. The joy of the
Resurrection permeates all the days of our lives, and through it our lives are
renewed, liberating us from sin.

The mystery of the Resurrection of Christ in our lives as Christians
means a new birth, a new way of life. “If anyone is in Christ, he is a new
creation; the old has passed away, behold, the new has come” (Il Cor. 5:17).

The Cross and the Resurrection are real. As a result of this reality St.
Paul underwent a radical transformation in his convictions which led him
even to martyrdom. This is why he says: “If Christ has not been raised, then
our preaching is in vain and your faith is in vain” (I Cor. 15:14). =

UPDATE ON FATHER ROMAN’S CONDITION

A couple weeks before the publishing of this issue of the Burning Bush
Father Roman’s condition started to deteriorate, after a significantly long
period of stability.

We are all greatful for all your prayers and we ask that you continue to
pray for him and for us.

As we did in the past, we will try to update the website as needed. ®
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DEsPRE PAaTiMI S1 DESPATIMIRE

Mantuitorul Hristos, intemeiind Biserica, a urmarit restabilirea
unitatii sau sobornicitatii umane; aceasta nu este insa posibila fara
slabirea patimilor ei.

Duhul satanic a aruncat o adiere de confuzie in mintea oamenilor.
Sub aceasta ispitd omul a avut o scurtd intunecare a inteligentei, uitdnd
care este cauza lui adevarata, adica tinta lui, intorcandu-si dorinta dela
ea inspre lume. Lumea a exercitat o atractie asupra simturilor fiintei
umane, prin formele frumoase si promisiunile «dulci». Astfel mintea a
uitat de rostul ei propriu, adica acela de a cunoaste pe cel inrudit cu ea,
care este In stare sa umple dorul ei de infinit §i a intrat intr-o slujba
straind, inferioara, care nu-i poate satisface setea de infinit.

Am putea deci spune ca patimile reprezinta nivelul cel mai coborat
la care poate cadea fiinta omeneasca. Ele coplesesc atat de mult vointa
omului incat acesta devine «stapanity», «robity, «posedat» de ele. Nil
Ascetul spune ca "firea devenitd roaba patimii trimete in stomac, prin
canalul addanc sapat al ldacomiei, mdncare pregdtita, ca intr'o mare ce
nu poate fi umplutd. Stomacul i marea sunt la fel, absorb raurile ce se
varsd in ele farad sa se sature, unul consumdnd prin digestie, celalalt
prin sardaturd, cele ce vin in ele, dorind iardsi alta hrana si
neinchizandu-si niciodata cascatura” (Peristea P.G. pg. 79, 182).

in vechea literatura duhovniceasca patimile sunt socotite a fi opt
la numar: lacomia pantecului, curvia, iubirea de arginti, mania sau ura,
intristarea, trindavia, slava desartd si mandria. Ele coincid in fond cu
cele sapte pacate: lacomia, desfranarea, avaritia, mania, invidia, lenea
si mandria. Ele sunt patimi nu numai ale sufletului dar si ale trupului.
Din stransa unitate a sufletului cu trupul se face ca patimile trupesti sa
fie impletite cu cele sufletesti, sau sd se conditioneze reciproc. Scriitori
asceti socotesc cd la cei tineri, lacomia pantecului le produce pe toate
celelalte.

Evagrie monahul vorbind despre deosebirea dintre ganduri si patimi
spune ca "Cdci este cu neputinga sa cada cineva in mdinile duhului
curviei, daca n'a fost doborat intdi de lacomia pdntecului. Precum nu
poate tulbura mdnia pe cel ce nu lupta pentru mdncari, avutii sau
slava. Si este cu neputinta sa scape de duhul intristarii cel ce nu s'a
lepddat de toate acestea" (Filocalia Vol.l, pg.48, 1947). Iar Sf. Toan
Casian spune cad "uneori prin prisosul mdancarii, trupul se ingreuiaza si
face sa se nasca in suflet nepdsare si molegire"(Ibid., pg. 98). De
bucate putem sd ne slujim atdt cat sa trdim, nu ca sd ne facem robi
pornirilor poftei. Unul mananca paine mai multa iar altul mai putina.
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Ceea ce trebue sa cautam este infranarea si dreapta socoteald. Primirea
hranei cu masura si cu socoteald da trupului sandtate, nu ii ia sfintenia.
La cei mai in varstd principala patima este mandria. Lacomia
pantecelui si mandria reprezintd una i aceeasi sete egocentricd a
omului, sub aspectul indoit al fiintei sale psiho-fizice. Aceste doua
patimi isi au radacina in iubirea egoistd de sine. Sf. Maxim
marturisitorul spune ca cine poseda egoismul poseda toate patimile.
Egoismul reprezintd o rupere de Dumnezeu, ca centru diferit de sine, al
existentei proprii; iar intrucat omul nu poate exista prin sine insusi,
egoismul reprezintd o gravitatie spre lume. Prin credintd insa, adica
pomenirea deasa a lui Dumnezeu, se poate infrana egoismul.

Fiecare din celelalte patimi desi tulbura sufletul se razboiesc numai
cu virtutea opusa si cautind sa o biruiasca pe aceea, intuneca numai in
parte sufletul. Patima maéandriei insd intuneca intreg sufletul si-1
prabuseste in cea mai adanca prapastie. Aceasta pune stapanire pe bietul
suflet ca un tiran cumplit, 1l surpd pana la temelii si 1l dardma in
intregime. Aceasta s’a intAmplat cu ingerul intunericului care a cazut
din cer. Acesta s'a socotit pe sine ca Dumnezeu. Gandul acesta al lui
mustrandu-1 prorocul zice: "Ai zis intru inima ta: sedea-voi pe un munte
inalt, pune-voi scaunul meu peste nori si voi fi asememea cu Cel Prea
Inalt" (Isaia 14:13).

Tot Sfintii Parinti ne invatd ca nu putem ajunge la desavarsirea
virtutii, decat numai prin credinta, cu frica lui Dumnezeu, cu blandete,
toate acestea cu darul si iubirea de oameni a Domnului nostru Iisus
Hristos. Desfranarea face ca omul sa nu mai fie o fiinta unitara, aceeasi
in toate momentele vietii. Uitarea de Dumnezeu are ca urmare §i uitarea
de sine, ca unitate permanenta a persoanei proprii. Astfel firea omului
trece prin pasiuni alternative: dela manie la intristare, dela scarba de
oameni la cdutarea avida a societatii lor, neputdndu-si tine intr'un
echilibru si intr'o moderatie diferitele porniri. Patimile sunt opusul
iubirii adevarate, ea fiind singura care restabileste armonia intre
oameni.

Omul trebue sa se Ingrijeasca de destinul sau propriu, s aiba grija
mantuirii sale. Este o grija care rasare acolo unde se leapada «toata grija
lumeasca.» Aceasta este grija de a placea lui Dumnezeu, si nu lumii.
Noi oamenii continudm sa trdim in lume prin latura trupeasca, insa pe
de alta parte suntem fiinte spirituale si trebue sa tindem mai presus de
aceastd lume. Cand vom reusi sd scapam de grija acestei lumi scapam
si de impatimire. Prin implinirea voii lui Dumnezeu vom realiza fiinta
noastra autentica. m
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SAPTAMANA PATIMILOR

Pentru crestinii ortodocsi, imediat dupa Postul Mare, urmeaza o
saptimana speciald, cunoscutd sub denumirea de “Sidptiména
Patimilor.”

Perioada Postului Mare, simaiales Saptamana Patimilor, reprezinta
perioada pregititoare pentru primirea marii bucurii a invierii Domnului,
adevarul care std la baza credintei noastre. Sfantul Apostol Pavel spune:
“Si dacd Hristos nu a inviat, zadarnicd este atunci propovaduirea
noastra, zadarnica si credinta voastra” (1Corinteni 15:14). Acum 2000
de ani, Domnul nostru lisus Hristos, Fiul lui Dumnezeu, a devenit om
casa mantuiasca intreaga lume. Noi, prin respectarea acestei saptamani,
retrdim momentele jertfirii Lui pentru noi, il suntem aldturi pe tot
parcursul drumului — de la intrarea in lerusalim pana la Golgota — ne
alturam lui losif i Nicodim la punerea in mormant, gi in final, convinsi
ci a Inviat, strigdim impreuna cu Toma: ”Domnul meu si Dumnezeul
meu!” (Ioan 20:28).

“Drumul mantuirii,” parcurs in Sdptdmana Mare, impreund cu
evenimentele care au avut loc in aceste zile, dela intrarea Domnului in
Ierusalim si pana la Golgota, incepe duminica si se terminad sambata
urmitoare. Inainte insi de a parcurge si noi acest drum, este necesar s
precizam faptul ca Evreii socoteau zilele saptamanii ca incepand seara
si terminandu’se a doua zi tot seara, duminica fiind prima zi a
saptamanii. Importanta unei zile este socotitd in functie de
evenimentele care au loc pe parcursul ei, indiferent de durata si timpul
desfagurarii faptelor in sine. De aceea zilele in care Mantuitorul a stat
in mormant, chiar daca nu au fost zile de 24 de ore fiecare, se socotesc
a fi trei — vineri, sdimbata si parte din duminica. Ca sa putem intelege
mai bine evenimentele care au avut loc vom parcurge si noi drumul
facut de Mantuitorul in aceasta ultimad saptamana din viata Lui pe
pamant.

Duminica, cunoscutd si sub numele de Duminica Floriilor,
marcheaza ziua intrarii triumfale a Mantuitorului lisus Hristos in
Ierusalim, si inceputul Patimilor Sale: “Si cei mai multi din multime 1si
asterneau hainele pe cale iar altii tdiau ramuri din copaci si le asterneau
pe cale” (Matei 21:8). Asternerea hainelor in calea cuiva era in orient
un semn de mare respect, in timp ce tdierea i impodobirea cu ramuri
este un act festiv. Interpretarea spirituala insd este alta. Fericitul
Teofilact spune: “...in sens spiritual, sa stiti cad mai intai apostolii si-au
asternut hainele, care reprezinta virtutile lor, dupa care Domnul a stat
pe ele... Cei care au mers inainte au fost profetii care au trait inainte de
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intruparea lui Hristos, in timp ce acei care au urmat sunt martirii §i
invatatorii care au trdit dupa aceste evenimente. Ei si-au asternut
hainele pentru Hristos, adica, au subjugat trupul spiritului, caci trupul
este haina gi acoperamantul sufletului” (Explicatia Fericitului Teofilact
a Sfintei Evanghelii dela Matei, Chrysostm Press, House Springs, MO,
1979, pg. 176). in Vechiul Testament, la Isaia, deci cu 500 de ani in
urma, aflam urmatoarele: “Intrati, intrati pe porti! Gatiti cale poporului,
gatiti, gatit-1 drum, curatiti-1 de pietre, indltati un steag peste neamuri!
Iatda Domnul vesteste acestea pana la marginile paméantului: ‘Ziceti
fiicei Sionului: Méantuitorul Tau vine! El vine cu plata, si rasplatirile
merg Inaintea Lui!’” (Isaia 62-10-12)

Mai trebuesc mentionate si alte elemente simbolice ale acestei zile.
in ziua dinainte, Iisus merge in casa lui Lazar, cel inviat din morti, unde
rdmane peste noapte; a doua zi, duminica, trimite pe doi dintre ucenici
sd 1l aduca un asin: “Si le-a zis: ‘Mergeti In satul care este inaintea
voastra gi, intrdnd 1n el, indata veti afla un manz legat, pe care n’a sezut
pana acum nici un om. Dezlegati-1 si aduceti-I’” (Marcu 11:2). Dar
totodata [’a prevenit ca nu vor putea lua asinul pana ce nu vor spune ca
il trebue Domnului: “Iar de va va zice cineva: ‘De ce faceti aceasta?’
Spuneti cd Domnul are trebuintd de el si indatd il va trimete aici”
(Marcu 11:3). Si cu adevarat, apostolii au avut permisiunea de a lua
asinul cand au spus cd Domnul are nevoie de el. Dar oare avea nevoie
Mantuitorul de el? Aceasta nu era doar prima lui intrare in Ierusalim.
Intrarea aceasta triumfald, cdlare pe asin, reprezintd in primul rand
implinirea profetiilor si triumful Sau asupra mortii: “Si intrand El in
Terusalim, toata cetatea s’a cutremurat, zicand: ‘Cine este Acesta?’ lar
multimile raspundeau: ‘Acesta este lisus, proorocul din Nazaretul
Galileii’” (Matei 21:10-11). lisus intrd in Ierusalim calare pe asin
pentrucd asinul simbolizeazd mai multe lucruri: umilintd, firea
omeneasca imblanzita de Hristos, cat si pe paganii care au fost adusi la
Hristos. Acelasi Teofilact ne spune: “El a stat pe un asin numai ca sa
implineasca profetiile si ca sd ne arate ca felul nostru de exprimare
trebue sa fie modest...” (Explicatia Fericitului Teofilact a Sfintei
Evanghelii dela Matei, Chrysostm Press, House Springs, MO, 1979, pg.
175). Sf. Toan Gurd de Aur, in una din Omiliile lui (67) ofera o
interpretare similard: “Mi se pare ca El a mers calare pe asin, nu numai
din cauza misterului dumnezeiesc, dar si pentru a ne oferi un exemplu
de intelepciune divina. El ne arata ca nu este nevoie sa calatoresti pe
cal; este de ajuns sa folosesti un asin, i ca trebue sd ne multumim cu
minimul necesar. Dar daca cineva intreaba pe Evrei: Care impirat a
intrat vreodata in lerusalim célare pe un asin iti vor spune ca nici unul
in afara Lui” (Sunday Sermons of the Great Fathers, Editor M.F. Toal,
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Preservation Press, Swedesboro, NJ, 1996, vol 2, pg.161). in Vechiul
Testament, intrarea Domnului in Ierusalim pe asin o gdsim mentionata
de Zaharia: “Bucurid-te foarte, fiica Sionului, veseleste-te fiica
Terusalimului, cici iata Imparatul tdu vine la tine drept si biruitor;
smerit si calare pe asin, pe manzul asinei” (Zaharia 9:9).

Multimile care L’au primit la aceastd intare triumfala strigau:
“Osana, Fiul lui David; binecuvantat este Cel ce vine intru numele
Domnului!” (Matei21:9). Acestia erau cei care L aurecunoscut ca fiind
Mesia si L’au onorat cum se cuvine. in limba Ebraici “Osana”
inseamna “Cel ce mantuieste.” Imnul de bucurie pe care ei il cantau a
fost inspirat din Psalmul 116: “Laudati pe Domnul toate neamurile;
laudati-L pe El toate popoarele. Ca s’a intdrit mila Lui peste noi si
adevarul Lui rdméane in veac.” Sfintii Parinti interpreteazd venirea
Domnului ca fiind salvarea omenirii, adicd mantuirea.

Si intrdnd lisus in Templul lui Dumnezeu a scos afard toate
animalele, a aruncat afarda pe toti negustorii, a rasturnat mesele
schimbatorilor de bani si a negustorilor de porumbei, restabilind astfel
atmosfera proprie locului de rugiciune. in casa Tatilui sdu Els’a aritat
stapan, ceea ce a insemnat cd lucrurile Tatalui sunt si ale Fiului; si astfel
a readus Templul la starea lui originala: “Casa Mea, casa de rugdciune
se va chema...” (Matei 21:13). Prin alungarea din Templu a animalelor
se prezice si transformarea care avea sa vinad cand nu se vor mai face
sacrificii cu animale, ci Templul va rdiméane numai casa de rugaciune.
Negustorii de porumbei sunt aruncati nu numai din Templul cel
pamantesc, dar si din imparatia Cerurilor pentruca “Cei care vand
porumbei sunt cei care vand si gradele de hirotonie in Biserici, pentruca
ei vand darul Duhului Sfant, care odatd a aparut in chip de porumbel”
(Explicatia Fericitului Teofilact a Sfintei Evanghelii dela Matei,
Chrysostm Press, House Springs, MO, 1979, pg. 175). Amestecul dintre
invataturile spirituale si cele comerciale ne transforma 1n hoti, iar atunci
Biserica ne exclude. Curatirea Templului reprezinta curatirea noastra
sufleteasca.

Tot 1n ziua aceasta lisus vindeca multi bolnavi: “Si au venit la el in
Templu, orbi si schiopi si I’a facut sanatosi” (Matei 21:14). Dar cand
au vizut aceasta, si au auzit pe copiii care strigau: “Osana Fiului lui
David” (Matei 21:15) mai-marii templului s’au méaniat foarte tare. Dar
lisus le-a raspuns ca din gura copiilor si a sugarilor ies vorbe profetice
pentruca ei nefiind inca dezvoltati intelectual Duhul Sfant este cel care
vorbeste prin gura lor. La sfarsitul zilei, lisus se retrage in Betania, un
sat nu departe de Ierusalim.
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A doua zi, in Sfanta si Marea Luni, Mantuitorul se intoarce in
Terusalim si se adreseaza multimilor. Dar in drum spre Ierusalim are loc
minunea uscarii smochinuluineroditor care simbolizeaza in primul rand
moartea spirituald a neamului necredincios care, dupa ani de invatatura,
rdmane neroditor. Mai simbolizeaza si sinagoga care are numai frunze,
adicd legile care se cunosc, dar nu are si substanta spirituala.
Posibilitatea mantuirii a fost acordata intai de toate Evreilor, ei fiind
poporul ales de Dumnezeu, din semintia lui Avraam. O mare parte din
ei au crezut §i s-au mantuit, dar multi L-au ignorat, iar acestia sunt
asemadnati cu smochinul cel neroditor. Oricare om care se lasa imbiat
numai de dulceata vietii paméantesti si nu da atentie celor din viata
viitoare, este la fel ca si smochinul care are frunze dar nu rodeste. (vezi
Explicatia Fericitului Teofilact a Sfintei Evanghelii dela Matei,
Chrysostm Press, House Springs, MO, 1979, pg. 178.) Dupa cum El
insusi marturiseste, lisus a venit si mantuiascd pe cei pacitosi,
intelegandu-se prin aceasta intregul neam omenesc. Totusi, ei, ca si noi
dealtfel, aveau constiinta ca trebue sd respecte Legea, dar transformarea
interioara lipsea multora. Asa cum am spus mai sus, sinagoga Iudaica
era plind de reguli si indatoriri pe care multi dintre Tudei le indeplineau,
dar fara folos duhovnicesc. Deci aceasta pilda indeamna la punerea in
practica a cunostintelor religioase, pentruca timpul mantuirii incepe
acum §i aici, iar daca se intampld ca Mantuitorul sd cerceteze faptele
noastre sa nu patim ca smochinul cel blestemat. O alta talcuire a pildei
smochinului cel neroditor se refera la credinta in Dumnezeu. Daca
credinta noastra in Dumnezeu este clard, atunci orice cerem Domnului
fara ezitare, vom capéta: “...daca veti avea credintad si nu va veti indoi,
veti face nu numai ce s’a facut cu smochinul... Si toate cate veti cere,
rugandu’va cu credinta, veti primi” (Matei 21:21-22).

in Sfanta si Marea Marti, [isus este in continuare inconjurat de
ucenici si de multime, cédrora le vorbeste in pilde. Vorbirea in pilde are
rol dublu: acesta era modul Evreilor de a percepe realitatea — prin
exemple — iar cei care voiau sa-L prinda in cuvant nu intelegeau ce
voia sa spuna. Pildele pe care Mantuitorul le spune multimii cuprind o
gama largd de Invataturi (vezi Matei 21-25), si sunt de o frumusete
deosebitd, indemnand la pocdinta si reliefdnd patimile pe care avea sa
le sufere in numai céteva zile.

Deosebit de semnificativa este pilda celor zece fecioare pentruca ele
reprezintd intregul neam omenesc. Candela pe care fiecare din fecioare
o posedad reprezinta posibilitatea de mantuire pe care Dumnezeu ne-a
dat-o fiecaruia. Mantuirea insd depinde si de noi, nu numai de mila lui
Dumnezeu. Cele cinci fecioare care si’au strans untdelemnul din timp,
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au intrat cu Mirele la nuntd atunci cand El a venit, iar cele cinci care
erau nepregatite au pierdut prilejul de intrare. Strangerea de untdelemn
simbolizeaza faptele bune pe care trebue sa le facem pe tot parcursul
vietii noastre, nu numai la sfarsit. Dupa viata aceasta trecatoare urmeaza
inevitabil “somnul” — adicd moartea §i apoi judecata. Toti trdim in
asteptarea lui Hristos, iar atunci cdnd va veni momentul intrarii
impreuna cu El in impératia cerurilor — reprezentatd de caimara unde
are loc nunta — candela sufletului va fi intretinuta cu faptele facute din
timp, pe parcursul vietii; Altfel, ne vom asemana fecioarelor
neintelepte, care desi stiau céd trebue sa se pregateasca de nunta, au
amanat lucrul acesta, pierzand fericirea vesnica aldturi de Mirele-
Hristos.

Sfanta si Marea Miercuri este ziua cind Mantuitorul se afla in
Betania, in casa lui Simon leprosul. Aici, o femeie 1L unge pe
Mantuitorul pe cap cu “mir de mare pret” (Matei 26:7) folosit la
imbalsamarea mortilor, anticipAnd moartea Lui, care urma sd aiba loc
curdnd. Sitot in aceasta zi, [uda iL tradeaza pe Mantuitorul, vainzandu-
L arhiereilor si carturarilor pentru suma de 30 de arginti.

Postind in ziua de Miercuri pe tot timpul anului, demonstram faptul
ca suntem alaturi de lisus si de Sfintii Apostoli, declarand apartenenta
noastrad la Biserica §i dezaproband gestul tradator al lui [uda.

in Sfanta si Marea Joi, pe seard, dupa cum spune traditia, in casa
lui Marcu — autorul celei de’a doua Evangheli — are loc Cina cea de
Taina. Apropiindu-se Pastele evreiesc, ucenicii Petru i loan, trimisi de
lisus, pregatesc locul unde se vor aduna sa manance Pastile. “Si a trimis
doi din ucenicii Lui zicandu-le: Mergeti in cetate si va va intAmpina un
om, ducand un ulcior cu apa; mergeti dupa el. Siunde va intra spuneti
stapanului casei cd Invatitorul zice: ‘Unde este odaia in care sa mananc
Pastile cu ucenicii Mei?’ lar el va va ardta un foisor mare asternut gata.
Acolo sa pregétiti pentrunoi” (Marcu 14:13-15). Interpretarea spirituala
aici este cel mai bine ilustrata de Fericitul Teofilact: “Omul care duce
ulciorul cu apé reprezintd omul botezat. Cu botezul el intra intr’o casa,
adica intr’o locuintd adecvatd pentru un om rational. Pentrucad omul
botezat 1si géseste odihna...Stapanul casei este mintea, care are la
partea superioard o incadpere larga, adicd capacitatea pentru gandire
profunda. Siaceasta incdpere superioara este totodata si “mobilata”, ...
adicd nu este intesatd de mandrie, ci echilibratd si organizatd cu
umilintd. Acolo, intr’o minte ca aceasta, Pastele este pregatit pentru
Hristos de doiucenici, Petru gi loan, care reprezintd actiune sirevelatie.
Petru care era inflacdrat, simbolizeaza actiune, iar loan, teologul,
simbolizeaza revelatia divind” (Explicatia Fericitului Teofilact a Sfintei
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Evanghelii dela Marcu, Chrysostm Press, House Springs, MO, 1979,
pg. 120).

Seara, adunati la masa, Mantuitorul descopera ucenicilor vinderea
Lui de catre Tuda “...unul dintre voi care mananca impreund cu Mine
Mai va vinde” (Marcu 14:18). Nestiind de cine este vorba, fiecare se
indoieste de sine pentrucd Dumnezeu stie sufletul omului mai bine
decat el Insusi. Si “...vai de omul acela prin care este vandut Fiul
Omului. Bine era de omul acela daca nu s’ar fi nascut” (Marcu 14:21),
caci Tuda, desi a fost creat de Dumnezeu ca si toti ceilalti, si ales
impreuna cu ceilalti sa faca fapte bune, a cdzut prin el insusi. La fel
fiecare dintre noi; Dumnezeu ne’a creat dupa chipul si asemanarea Sa,
ne’acreat sa il urmam si s traim in El si prin El, dar noi cddem in pacat
ca si Iuda, fard rusine si fard regrete. Desi avertizat pe ascuns, in
speranta ca se va rugina si se va intoarce la cele drepte, luda continua
pe calea sa. Atunci este reprimat pe fata, dar fara rugine isi urmeaza
drumul si: “intinde cu Mine in blid” (Marcu 14:20) spune Domnul
lisus. Pentru aceasta, pentru Iuda, si pentru cei ca Iuda, a trebuit Fiul
Omului sa ia asupra Sa toate pacatele, pentru ca neamul omenesc sé se
mantuiascd. Ciaci El, in ipostaza sa de om, nu si’a dorit moartea:
“...Dumnezeul Meu, Dumnezeul Meu de ce M’ai parasit?” (Marcu
15:34) striga El; dar in ipostaza Sa divind si-a asumat “raspunderea”,
stiind ca mantuirea neamului omenesc nu se poate face altfel.

Si in timp ce méancau, lisus a luat painea “... si binecuvanténd, a
frant si le-a dat lor si a zis: ‘Luati, mancati, acesta este Trupul Meu’. Si
luand paharul, multumind, le-a dat si au baut din el toti. Si a zis lor:
‘Acesta este Sangele Meu, al Legii celei noi, care pentru multi se
varsd’” (Marcu 14:22-24). lisus isi primeste moartea — voia Tatélui
care L’a trimes — cu recunostinta: “multumind, le-a dat si au baut.” La
fel si noi, trebue sd primim cu bucurie si cu recunostinta toate cate ne
vin dela Tatal.

Aceasta Sfintd Taind a Euharistiei este esenta Intregii vieti a
Biserici lui Hristos, este legatura dintre Biserica si adunarea poporului,
formand impreuna cu ele o unitate tridimensionala. Pdinea care se
frange pe Altar este “Trupul”, iar vinul din cupa este “Séangele” care,
prin Duhul Sfént, se transforma, in chip miraculos, 1n Trupul si
Séangele lui Hristos, si care este sacrificiul oferit pentru unirea noastra
cu Dumnezeu si pentru mantuirea noastrd. Parintele Alexander
Schmemann spune: “...Taina Euharistiei este §i Taina prin care noi
avem access la Dumnezeu, prin care iL cunoastem pe Dumnezeu si prin
care ne unim cu E1” (Alexander Schmemann, The Eucharist, SVS Press,
New York, 1988, pg. 167).
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lisus vesteste apoi ucenicilor Sai patimile prin care va trece, il
descopera lui Petru cé se va lepada de El de trei ori, iar dupa lasarea
intunericului, merge cu ucenicii in gradina Gethsemane, pe Muntele
Maslinilor, unde se roaga sa i se ridice pedeapsa mortii, dar in acelasi
timp sa se faca voia Tatilui: “Parintele Meu, de este cu putinta, treaca
dela Mine paharul acesta! insd nu precum voiesc Eu, ci precum Tu
voiesti” (Matei 26:39). Si lisus s’a dus si s’a rugat in taina, iar cand a
venit a gasit pe cei trei ucenici pe care il luase cu El, dormind; si le’a
zis El atunci: “Privegheati si va rugati, ca sd nu intrati in ispitd. Caci
duhul este osarduitor, dar trupul neputincios” (Matei 26:41). Fara
ajutorul venit dela Domnul, pentru care trebue sd ne rugadm neincetat,
nu putem face fatd la nimic pentruca natura noastra este slaba.

Initial prieten si ucenic, luda — care se vinde diavolului si 1si
trddeaza Stapanul — este in fruntea multimilor care vin sa 1L prinda:
“Jata a sosit Iuda, unul dintre cei doisprezece, si impreuna cu el
multime multa...” (Matei 26:47). Dar El nu s’a impotrivit: “Atunci ei,
apropiindu-se, au pus mainile pe lisus si L’au prins” (Matei 26:50).
“Dar Simon-Petru, avand sabie, a scos-o si a lovit pe sluga arhiereului
sii-atdiaturechea dreaptd” (Ioan 18:10), aceasta simbolizand faptul ca
atat mai marii Templului cat i multimile aveau urechi dar nu auzeau
spusele Mantuitorului. insa E1 L’a mustrat pe Petru cici cine spinteci
va fi el insusi spintecat: “Intoarce sabia ta la locul ei, céci toti cei ce
scot sabia, de sabie vor pieri” (Matei 26:52). Dus la Caiafa — marele
arhiereu al Templului — lisus dezvaluieste cine este: “Eu sunt si veti
vedea pe Fiul Omului sezand de’a dreapta Celui Atotputernic si venind
pe norii cerului” (Marcu 14:62). In acest timp, Petru uitd de
promisiunea cd nu iL va trdda niciodata si 1L tdgaduieste de trei ori.
Numai dupd ce cocosul a cantat a doua oard si’a dat seama Petru de
propria lui sldbiciune si s’a cait.

in Sfanta si Marea Vineri, la ceasul al saselea, Mantuitorul este
dus la Pilat din Pont, Guvernatorul Iudeii. Desi 1L gédseste nevinovat,
Pilat, la cererea multimilor, elibercazd pe criminalul Baraba si
condamna pe lisus la rastignire. Biciuit, scuipat, batjocorit i cu Crucea
in spate, lisus este dus pe dealul Golgotei unde este rastignit intre de doi
talhari. Simbolismul drumului parcurs pe Via Dolorosa — Drumul
Crucii — de catre lisus, purtand Crucea in spate, este minunat explicat
de Fericitul Teofilact in Explicarea Evangheliei dela Luca: “Intai I’au
pus Crucea in spinare si El a iegit din oras purtdnd’o. Aceasta pentruca
nimeni altcineva nu ar fi acceptat sa o poarte, pentruca pana si lemnul
Crucii era considerat blestemat. Mai tarziu, cand au gasit un om pe care
il chema Simon Cirineul, au pus Crucea pe el, obligdndu’l sd o poarte
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si fortdnd’o asupra lui ca pe un lucru odios de care toti s’au lepadat cu
sila. Aceasta ne dezviluie o mare invatatura. Crucea este moartea
patimilor, pentruca ea omoara energia si activitatea patimilor, la fel cum
omul crucificat este tintuit si deci imobilizat. Deaceea, invatatorul care
urmeaza pe Hristos, trebue intai sa 1si ia Crucea, sa isi tintuiasca trupul
cu frica de Dumnezeu si sa straluceasca prin despatimire; numai atunci
poate sd puna Crucea pe altii care i fac ascultare. Caci numele “Simon”
se tdlmaceste “ascultare” (Explicatia Fericitului Teofilact a Sfintei
Evanghelii dela Luca, Chrysostm Press, House Springs, MO, 1979,
pg-306). Asa sinoi, sa urmam lui Hristos, purtindu’ne Crucea ce ne’a
fost data, sa ne eliberam, adica sa ne curatim de pacate ca odata cu El
sa intrdm si noi in Noul Ierusalim, Ierusalimul Cel de Sus.

Respectarea zilei de vineri cu post ne ajutd sd devenim parte din
multimea care a asistat la moartea si inmormantarea Domnului, zi trista
pentru orice crestin. Vineri seara la slujbd se céntd “Prohodul
Domnului” si ‘Binecuvantirile invierii”, adica slujba de inmormantare,
la care participdm si noi. Avem prilejul de a alege singuri cu cine vrem
sd ne asemanam: cu Apostolii i multimea care a strigat : “Osana, bine
este cuvantat Cel ce vine intru numele Domnului!” (Matei 21:9), sau cu
cei care, plini de ura, strigau: “Sa fie rastignit” (Matei 27:23).

Rastignit astfel pe Cruce intre cei doi talhari, la ceasul al noualea
“...strigand iarasi cu glas mare, Si’a dat duhul” (Matei 27:50). Luat de
pe Cruce de dreptul losif din Arimateea, si invelit in giulgiu de in a fost
pus “...in mormant sapat in piatrd, in care nimeni, niciodatd, nu mai
fusese pus. Si ziua aceea era Vineri si se lumina spre Sdmbata” (Luca
23:53-54). Iar femeile mironosite, care erau de fatd, au plecat sa
pregateasca miresme si miruri. lar Sdmbata s’au odihnit, dupa lege.

in Sfanta si Marea SAmbiti — numitd si Sambata Tacerii —
trupul Domnului rdimane In mormant, implinindu-se astfel fagaduinta
mantuirii datd lumii de Dumnezeu primilor oameni, dupa cdderea in
pacat, si implinindu-se astfel toate proorocirile referitoare la moartea
Fiului lui Dumnezeu pe Cruce, pentru pacatele noastre. Expresiv este
in acest sens troparul: “in mormant cu trupul, in iad cu sufletul, ca un
Dumnezeu, in rai cu talharul si pe Scaun impreuna cu Tatal si cu Duhul
ai fostH ristoase, toate umplandu-le, Mantuitorule, Cel ce esti
necuprins” (Din Slujba Invierii).m
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CRruUCE S1 INVIERE
Arhim. Roman Braga

In iconomia mantuirii noastre patimile, rastignirea si Invierea
Mantuitorului nostru lisus Hristos au o importanta covarsitoare. Fara
acestea intruparea Fiului lui Dumnezeu ar fi fost fara sens si de
neinteles. Este stiut ca Biserica ortodoxa nu desparte niciodata in viata
sa liturgica si spiritual-ascetica taina Crucii lui Hristos de taina Invierii
Lui. Biserica vede Crucea in lumina Invierii, iar Invierea ca o biruinta
a Crucii. Deaceca Crucea este denumitd “datatoare de viatd”, iar
Invierea este izvor de bucurie pentru intreaga viati a Bisericii. In
antichitate crucea era cunoscuta ca simbol si obiect de torturd pentru rau
facatori, motiv pentru care trezea in sufletul oamenilor sentimentul de
repulsie si fricd. La poprul evreu, crucea era prilej de blestem, cum sta
scris in Deuteronom: “De se va gasi la cineva vinovétie vrednicad de
moarte si va fi omoréat, spanzurat de copac, trupul lui sd nu rdmana
peste noapte spanzurat ...caci blestemat este inaintea Domnului tot cel
spanzurat pe lemn...” (21:22-23).

Dupa ce insusi Fiul lui Dumnezeu a fost rastignit pe cruce, aceasta
a devenit altarul de jertfa al crestinismului. Pe acest altar s’a adus jertfa
impacarii omului cu Dumnezeu, adica, jertfa suprema. Sf. Atanasie cel
Mare spune: “Crucea lui Hristos s’a facut altarul mantuirii noastre.,” iar
Sf. Ioan Gura de Aur spune: “Pe Golgota Hristos a fost n acelasi timp
preot, si jertfa, iar crucea altar ...A fost jertfa dupa trup si preot dupa
Duh ...El a fost cel ce a adus si cel ce S’a adus jertfa” (Despre Cruce).

In Epistola citre Evrei, Sf. Apostol Pavel spune ca jertfele din
Legea Veche nu aveau puterea de a desavarsi cugetul inchinatorului,
acestea fiind doar legiuiri pamantesti. Mantuitorul cand a venit S’a adus
pe sine jertfa fara prihana astfel ca prin moartea suferitd de El pentru
rascumpararea gresalelor, cei chemati sa ia fagdduinta mostenirii
vesnice.

La Intruparea Sa Mantuitorul Hristos a luat firea omeneasci,
smerindu-se si devenind ascultator pana la moarte. Prin sangele sau
varsat pe cruce “a sters zapisul cu poruncile Lui care stateau impotriva
noastra” (Col. 2:14; 1:20) si “...a impédcat pe cei doi cu Dumnezeu,
intr’un singur trup...nimicind vajmasia” (Efes. 2:16). Cu alte cuvinte a
surpat zidul cel vechi al Legii care despartea lumea veche in iudei si
pagani.

Existd o armonie Intre timp sirealitate: in Vechiul Testament Moise
a atdrnat un sarpe pe lemn pentru a vindeca pe oameni de muscaturile
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serpilor, iar in Noul Testament lisus cel rastignit pe cruce ne vindeca de
muscaturile infipte in sufletele noastre de dugsmanul cel din Intuneric.

Pentru noi crestinii Crucea este deasemeni simbolul smereniei si al
maximei iubiri. in extrema umilire si suferintd a Crucii s’a descoperit
negraita iubire a Fiului lui Dumnezeu pentru noi oamenii. Este semnul
Fiului omului care va premerge Parusia Domnului. Referinduse la acest
lucru Sf. Toan Gura de Aur spune: “Crucea este mai stralucitoare decat
soarele i decat luna. Sa nu te minunezi cd Domnul vine purtand crucea.
Dupa cum a facut cu Toma, aratandu-i semnul cuielor si al ranilor ...tot
asa va ardta ranele gi crucea ca si arate cd Acesta a fost rastignit” (ibid).

invierea din morti a Mantuitorului confirmi dumnezeirea Lui si
biruinta asupra mortii, intratd in lume ca plata a pacatului. Fard inviere
orizontul existentei noastre se inchide in dimensiunile teluricului si ale
descompunerii identitatii persoanei, iar credinta si nddejdea sunt
zadarnice. invierea lui Hristos este dezvaluirea deplina a puterii Crucii
lui Hristos. In viata crestinului invierea Domnului nu trebue si fie
numai o comemorare a unui fapt istoric care sd producd numai o
bucurie de o zi. Bucuria Invierii penetreazi toate zilele noastre, atunci
cand viata se Innoieste eliberdndu-se de pacat.

Raportatd la viata noastrd a crestinilor triirea tainei invierii lui
Hristos este o nagtere din nou, un alt mod de a trai. “Daca este cineva
in Hristos, este fapturd noud; cele vechi au trecut, iatd toate s’au facut
noi” (IT Cor. 5:17).

Crucea si Invierea au fost reale; avem astfel exemplu pe Sf. Apostol
Pavel care a suferit datorita Invierii Domnului o transformare radicala
in convingerile sale. Aceasta transformare a dus pana la martiriul sau.
Deaceea el spune: “ Dacad Hristos nu a inviat, zadarnica este
propovaduirea noastrd, zadarnicd este si credinta noastrd” (I Cor.
15:14). =

STAREA SANATATII PARINTELUI ROMAN

Cu aproape doud sdptamani inainte de publicarea acetui numar din
Rugul Aprins, dupd o perioada relativ lungd de stabilitate. starea
sanatatii Parintelui Roman s’a deteriorat,

Multumim tutror pentru rugdciuni $i va rugdm sd ne pastrati in
continuare in rugaciunile dumneavoastra.

Asa cum am facut in trecut, vom indica pe websiteul manastirii
starea sanatatii Parintelui Roman, dupa cum va fi cazul. ®
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HOLY WEEK / PASCHA/BRIGHT WEEK
SCHEDULE OF SERVICES - 2015
Sat., April 4 (Lazarus Saturday): Holy Liturgy of St. John Chrysostom - 9:00am
Vigil — 6:00 pm
Sun., April 5 (Palm Sunday): Holy Liturgy of St. John Chrysostom — 10:00 am
Bridegroom Matins — 7:00 pm

Holy Week
Mon., April 6: Presanctified Holy Liturgy — app. 9:30 am

Bridegroom Matins — 7:00 pm

Tues., April 7: Presanctified Holy Liturgy — app. 9:30 am
Bridegroom Matins — 7:00 pm

Wed., April 8: Presanctified Holy Liturgy — app. 9:30 am
Holy Unction — 2:00 pm
Bridegroom Matins — 7:00 pm

Thurs., April 9:1st Hr., 3rd Hr., 6th Hr., 9th Hr., Typica, Vesperal Liturgy of St.
Basil — 9:00 am
Matins with Passion Gospel — 7:00 pm

Fri., April 10: Royal Hours and placing of the Shroud in the Tomb — 10:00 am
Lamentations — 7:00 pm

Sat., April 11: 1 st Hr., 3rd Hr., 6th Hr., 9th Hr., Typica, Vesperal Liturgy of St.
Basil — 9:00 am

Resurectional Matins and Paschal Liturgy of St. John Chrysostom -11:30pm
Paschal meal to follow — all are invited to partake.

Sunday, April 12 PASCHA: Paschal Vespers — 1:00 pm

Bright Week
Mon., April 13 : Matins — 9:00 am followed by Holy Liturgy (app. 10:30am) and

procession to the cemetery. Lunch will follow.

Tues., April 14: Matins — 9:00 am followed by Holy Liturgy (app. 10:30am).
Lunch will follow.

Thurs., April 16: Great Vespers of the Feast (Lifegiving Fount) — 5:00pm.

Fri.,April 17: Feast of the Lifegiving Fount - services in English: Matins — 9:00am
followed by Holy Liturgy (app. 10:30 am) and Small Blessing of the Water.
Lunch — 1:00 pm.

Sat., April 18: Resurectional Matins — 9:00 am
Hierarchical Divine Liturgy — 10:00 am
Lunch — 12:00 noon

Sun., April 19: (Sunday of St. Thomas): Akathist, 3rd Hr., 6th Hr., — 9:00 am
Holy Liturgy of St. John Chrysostom — 10:00 am followed by procession to
the cemetery and blessing of the graves.
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ICONS SPONSORSHIP

I would like to sponsor as a donation the following icon:
(Doresc sa fac o donatie pentru urmatoarea icoana)

In the amount Of oo
(in valoare de)

BN 55 LU
(Numele)

A AT S, e
(Adresa)

PO I E: e
(Telefon)

Eomaails s

Method of payment:
(Metoda de platd)

O Check
O Money Order
O Credit Card

(For credit card donations please call the monastery: 517-569-2873).
(Pentru donatiile pe cartea de credit va rugam sa sunati la telefon)

Donation is in RONOT Of :.......couuuuuiiieeiieiiiiiiiiee e
(Donatia este in onoarea)

Donation is in MEMOTY Of:.....ccccuuuuuuuriuiiiiiniiiirirrerererrerrrererrerererreeaaeaes
(Donatia este in memoria)
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PRAYER LIST
POMELNIC

LIVING / VII

Non_Orthodox

Please detach and mail to:
Dormition Orthodox Monastery
P.O.Box 128

Rives Junction, M1 49277
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